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The religious aspect of the cultures of ancient
Greeks and and Israelites may reasonably be
compared

The religions of both peoples are integral to
their cultures

Religious practices of the greatest antiquity in

both cultures are prior to any literary account of

their religions

The most ancient literatures of both cultures
portray the natures of universal humanity

I. Basic differences in religions of ancient Greeks and
Israelites

1.

2

Ancient Greeks did not believe there is a radical
duality of the world and a creator prior to it

Ancient Greeks believed the world itself was
ultimate reality

The Greeks” affinity for the earth, the sea, and
the sky was eXpressed in their attitudes toward
gods in the world

Greeks believed that their gods had origins

Greeks” matriarchal society conditioned their
versidns of gods

Greeks believed in a community of deities; which
belief the Israelites regarded as blasphemous

A tendency amount the Greeks was to regard their
gods with less seriousness than the Israelites
revered their god

The Greeks” relation to the sea is a conditioning
factor in their culture for which there is no
parallel in the culture of the Israelites

II. Fundamental similarities in religions of ancient Greeks
and Israelites
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Both religions acknowledge that the world is
ordered

Both religions maintain there is an immanence of
divine reality in the world

Both religions affirm that divine reality is
ambivalent

Both the ancient Greeks and Israelites believed
that each of them was central to the concerns of
their own gods or god

III. Gods identified by properties

1.

Properties of reality regarded as deity constitute
its religious significance, and not the name by
which it is denoted

Names for denoting gods have a history, as well as
the people who believe in their reality as a
source of dependable help

Reverence for a name which denotes a deity is one
type of religious eXperience

The religious significance of the term "god"
differs radically from its significance in
speculative philosophies

The meanings of names for divine and semi-divine
realities in polytheistic cultures are fluid, such
as they are not for the god of the Israelites

Properties of deities are their identities, which
may be different from images of them

The intended meaning with which an image is used
in referring to a deity is its religious intension

Rejecting spatial imagery eXpresses a spiritual
awarness of the transcendent nature of divine
reality

An interpretation of the nature of a god,
worshiped as the ultimate source of human
well-being, is a religiously significant theology

IV. Guardian gods in ancient religions

1.

The historical eras are comparable in which the
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religions of ancient Greeks and Israelites
developed

2, The term "Israelite” has an essentially religious
meaning

3. A guardian god is Providence for a people who
trust it

(i) The guardian god of the Israelites assured
them that they would become a great nation

(ii) The essential properties of the god
worshiped by the early Israelites are the
same a8 the guardian deities of other
ancient peoples

4, A guardian god is near his people as a cosmic god
is not

(i) It is an ancient belief that there are
guardian gods of individuals, families,
communities, and nations

(ii) A guardian god" s concern is for his own
people

(iii) A guardian god of a people accompanies
them on their travels

(iv) A guardian god of one people has no
respect for the rights of other people

(v) A people’s tutelary deity leads them in
their military campaigns against their
enemies

(vi) A people”s tutelary deity destroys their
enemies in order to demonstrate his own
superiority to their gods

5. The god of the Israelites is intolerant of gods of
other people

6. A tolerance is a feature in polytheistic religions
in contrast to monolatrous and monotheistic
religions

7. The religion of the early Israelites is a
monolatry, and not a monotheism
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V. A guardian god”“s covenant with his people

1-

9.

A covenant of a guardian god is a contractual
agreement

Conditions in covenants with a people”s guardian
god include whatever is essential for their
survival

A covenant of a god with his people includes
provisions for their laws

Conforming to laws given by a people”s god
expresses their fidelity to him

An infraction of divine law is severely punished

There are no moral restraints in a god” s punishing
his people for their infidelity

There are no moral restraints in a god s
exXpressions of his favoritism for his own people

A guardian god“s relation to a people is regarded
by them as his choice

A people” s guardian god depends upon their
fidelity for his own prestige among other gods

VI. Sacrifices to a god

1.

Sacrifices to a god, according to the Bible, are
as old as humanity

Sacrifices of animals to a god are prehistoric
practices among the Greeks

A religious gloss rationalizes animal sacrifices
Human sacrifice is of great antiquity

Types of ritual worship changed radically in later
centuries

Mixed motives underlie behaviors regarded as
religious

Obedience to the commands of a god is very
different from attempts to coerce a god to conform
to human demands
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8. Religious motivations readily pass into magical
practices 237

VII. Disclosure of divine reality

1. Religious celebrations and sacred days of both
ancient Greeks and Israelites eXpressed their
belief that divine reality is attentive to their
homage, and moves toward them with favor as its
response to their worship

243

2, Both Israelites and Greeks believed there are

intermediaries between divine reality and

themselves 250
3. Both ancient peoples believed that prophets

disclose divine will to human beings 254
4, The discrediting of one prophet by another

bewildered the Israelites about which prophet

actually discloses the will of their god 257

5. Emphases of the prophets among the Israelites were
conditioned by social and political contexts 263

6. Prophets regarded the established priesthool as
unworthy of its authority among the Israelites 268

7. Many social conditions among ancient Greeks may be
compared with those among the Israelites in
approXimately the same centuries, although there
is no comparable tradition of prophets internal to
established Greek religions 276

(i) social wrongs were of long standing among
the Greeks 278

(ii) Much that was integral to the priesthoods
among the Creeks was irrelevant to social
and spiritual problems 280

(iii) Euripides was a principal fifth century
B.C. critic of established Greek religions 283

(iv) Sacrifices sanctioned by priesthoods were

disparaged by Greek playwrights, as they
also were by prophets among the Israelites 286

VIII. Universality of an ultimate divine reality



1. Four, sixth and fifth century B.C Greek
philosophers rejected popular religious versions
of gods, and instead maintained that there is an
ultimate reality which is universal and eternal

2, A consistent affirmation in the 0ld Testament of
the universality of God is not earlier than the
sixth century B.C.

3. References to a universal God occur in various
books in the 01d Testament
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